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FOREWORD 
mt 2 
WHAT IS THE ULTIMATE GOAL OF 
CHRISTIAN RELIGIOUS EDUCATION? 


To that troublesome and constantly recurring question 
there is, at present, no completely satisfactory nor generally 
acceptable answer. That this is the attitude of not only 
a few, but of the majority, is proven by the large number 
of books, articles, and speeches flowing from the pens and 
lips of religious educators, all dealing with this perplexing 
and baffling problem. Further evidence of the uncertainty, 
regarding the correct answer to this question, is quickly 
revealed when one makes a comparison of the conclusions 
reached by different writers and speakers. These facts 
clearly indicate that the major problem of religious educa- 
tion has not yet been solved. At present we are unable to 
say, at least with any measure of assurance, just what 
constitutes the ULTIMATE GOAL of Christian religious educa- 
tion. The best we can say is that the movement has divided 
itself into distinctive groups each with a certain distinc- 


tive goal. 


1ihe word "ultimate" is here used in an inclusive rather than 
exclusive sense. This definite adjective has been chosen to 
indicate that there is a goal beyond the goals thus far stated. 
It implies finality in the sense that we are unable to see be- 
yond it and therefore that it seems adequate for all time. It 
does not mean finality in the sense of fixity. |. It is pos- 
sible that we may, in some future age, go beyond the goal pro- 
posed as ultimate in this thesis. However, such a step does 
not now appear to be even within the range of possibility. 

2 

The word "goal" is used throughout as a term practically synon- 
— with such educational terms as: aim, objective, purpose, 
etc. 
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The nearest approach to a clear and acceptable statement 
of these major goals has been made by Mr. Paul H. Vieth!, He 
has demonstrated that they are capable of being classified 
under the seven major headings, God, Christ, Christian Charac- 
ter, Good Society, Church, Bible, and Christian Philosophy of 
Life”. 

It is strange indeed that, after all these years of ex- 
perimentation, teaching, training, and practice in the field 
of religious education, we have not determined and agreed 
upon the ultimate goal toward which we are striving. The 
evidence says, however, that this is certainly the case. 

And since it is the case it is not to be wondered at that 

we have had this orgy of curriculum making; an almost end- 
less offering of methods; a bewildering conflict over matters 
of procedure; and general confusion regarding the whole pro- 
position. How can it be otherwise when the ultimate goal 

is not clearly before us? So long as this is the case we 
shall be in the position of the aviator desirous of making 

a record flight but continuing to tinker with his plane 

when he ought to be determining his objective and charting 
his course. 


dat the time of writing, the writer had access only to the 
brochure issued in advance of Mr. Vieth's publication of his 
entire study of the “ultimate objectives" of keligious Fdu- 
cation. 


>) 


“See page 1 of Mr. Vieth's preliminary statement. 
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Is it not possible that we have been so preoccupied 
with experimental “stunt flying" that we have forgotten the 
purpose for which this machinery was originally designed? 
Is it not time that we discovered the ultimate objective 
of this process called religious education and measured 
its adequacy for the achievement of that objective? How 
can we expect to arrive anywhere until we find out where 
we are going? How can we expect to gain certain definite 
results until we know what results we expect to get? Why 
bother with this thing at all unless we know what we hope 
to accomplish by the use of it? Are we mere children that 
we should be content to play and experiment with a new and 
puzzling device in the hope that we may eventually find a 
place in our social order where it will fit and be useful? 
These and many similar questions we must answer. The prag- 
matists in our Christian churches are refusing to accept 
this instrument simply because it is named by a combination 
of words that heretofore have been possessed of a magic 
quality, able to unlock every door of opposition, but now 
almost shorn of that subtle power. On every hand we are 
hearing this question, "Do the results achieved by this 
agency and instrument justify the expenditure of time and 


money?"+ Such pertinent and practical questions as this 


toee articles in Religious Education Journal for 
November, 1928, Vol. XXIII, No. 9, p. 828 ff. 
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force us to face anew the whole issue and to ask, What 
is our ultimate objective and how nearly have we come to 
its realization? 

This is not to deny that certain very commendable 
results have been brought to pass by the instrument under 
discussion. We must recognize and give credit for some 
remarkable accomplishments through certain types of experi- 
mentation and by certain leaders. But these results, after 
all, are not the rule but the exception. And perhaps they 
have been brought about in spite of our present objectives 
and procedures rather than because of them. Certainly 
they are not the products of our present patchwork, guegs- 
work, indefiniteness and differences. Therefore we may 
refer to them as accidental and occasional rather than 
certain and ascertainable in advance. In other words, we 
occasionally have hit upon certain methods and forms of 
procedure which have produced desirable results. But we 
do not know just why they did,nor are we certain that the 
same results could be secured again in the same way. We 
are not even sure that they are really the results which 
are universally desirable.! Now a clear understanding of 
the ultimate goal toward which we are aiming would give 
us a standard of evaluation and measurement which would 
clear up all this immediately. For, after all, we must 


eventually agree that there is relatively little use of 


ae 


nf 

See Religious Education, Vol. 22, p. 637 ff., for a 
fuller expression of this point of view. The article 
referred to is written by Dr. Theodore G. Soares. 
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theorizing about the processes, procedure, method, or even 
the principles of religious education, until we have as- 
certained the real, the true, the ULTIMATE goal of our 
endeavor . 

And if so much can be done, as has been done, in an 
occasional and accidental manner, what might not be ac- 
complished if we could determine our ultimate goal and 
move unitedly toward it? It is in the hope of making 
some contribution toward this end that the following pages 


are written. 
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Chapter I 


JESUS AS A TEACHER 
The Situation 


There is only one way of escape from the bewilderment, 
confusion, duplication, divergencies, incoherency, and in- 
effectiveness of modern Christian religious education?. 
That one way is THE DISCOVERY AND ESTABLISHMENT OF THR 
ULTIMATE GOAL OF CHRiSTIAN RELIGIOUS EDUCATION. Until 
that one thing is accomplished the wastage and disappoint- 
ments, which at present characterize the whole movement, 
will continue. That there is such an ultimate” and 
completely satisfactory goal, who can doubt? That man 
is capable of determining that goal, who can deny? 

The thesis herein presented is this: 


The ultimate goal of Christian religious education 
ls none other than that which Jesus chose as the 


mm eee eee 


goal of all his teaching, namely, more and still 
more abundant life. 


This goal is adequate as an ultimate goal® because it has 


‘stood every test to which it has been subjected and because 


lthis discussion confines itself to Christian religious edu- 
cation and whenever the word Christian is omitted it is 
understood that these limitations are made. 


ae 
See the explanatory note on page i of the Foreword. 


Sno those who may deny that religious education has an 
ultimate goal, in the sense that we have used the word, 
let these questions be asked: If religious education does 
not have an ultimate goal how can it justly be called 
Christian, religious, or educational? 
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it meets every test to which the human mind can subject 
at. Sooner or later this goal, by the very force inherent 
in its rightness and intrinsic adequacy, will -- must -- gain 
general recognition and acceptance throughout the field of 
Christian religious education. When that time comes and 
when all our methodology and forms of procedure are directed 
toward the realization of that goal, then, and not until 
then, will the movement of Christian religious education 
come into its own. 

If these statements are true it then becomes a very 
urgent matter that we should immediately establish this 
as our goal in order that the energies and resources which 
are now being expended in the strife over goals, and wasted 
because we lack a goal, may be utilized for the perfecting 
of the best methods of procedure, the most adequate methods 
of practice, and the securing of the finest equipment ob- 
tainable. Once let this goal be accepted and immediately 
unification, clarification, simplification, and amplifi- 
cation of the whole program will follow. And altho 
modes of procedure and methods of teaching will vary and 
change along with our changing civilizationt, once we 
have accepted this as our ultimate goal we shall be 


free from the attitude of that popular song which runs 
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Isee Kilpatrick,g, Education for a Changing Civilization. 
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like this; 


"I don't know where I'm going, 
But I'm on my way." 


And well might any youth, who is being directed by many 
a modern program of religious education, sing with accu- 
racy such a ditty as this. 

Such large claims as these will not be accepted 
without being questioned and challenged from every pos- 
sible angle. The evidence in support of them must 
therefore be submitted for the examination of the critic 
and the searcher for truth. To substantiate the thesis, 
which has been set forth here, the following points must 
be thoroughly established. We must prove: 

1. That Jesus was a teacher. 

2. That Jesus' goal as a teacher was to bring to 

all men, everywhere, a more, and still more, 
abundant life. 

o. That this goal has been proven to be an adequate 

and ultimate one for past generations. 

4. That the problems for which the goal of Jesus 

has offered an ultimate solution,in the years gone 
by, are essentially the same problems which con- 
front religious education to-day and, therefore, 
it is the ULTIMATE goal, and entirely adequate for 
to-day. 

We shall now proceed to establish each of these points in 


the order named. 


The Master as a Teacher 
Was Jesus a teacher? For the answer to that question 

we must certainly turn to the gospels, our chief end most 

important source of information. One can scarcely study 


them, with this question in mind, and not be impressed 
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4 
with the emphasis they place upon the interpretation of 
Jesus as a teacher. In Mark, it is true, he is spoken 
of chiefly as the "Son of God"; but there is hardly a 
page which does not also contain a sample of his teachings. 
Matthew presents Jesus as the fulfillment of messianic 
prophecy, but does not fail to include Jesus! incomparable 
"Sermon on the Mount" with certain striking parables, and 
the marvelous discourse on "last things", all testifying 
eloquently to the power which Jesus had to teach men, and 
truth. In Luke, Jesus is described as "Son of Man", but 
this is not the only description made of him. “e is also 
portrayed as the teacher of such masterful parables as 
"The Prodigal Son", and "The Good Samaritam". And for 
those who are inclined to give some historical credence 
to the gospel of John!, altho Jesus is here made to fit 
into the Logos sonception, there is no attempt to limit 
him to this role. As a matter of fact, when the writer 
temporarily forgets his philosophy he pictures Jesus as 
a teacher. Note the fine illustration of this in the 
reported talk with Nicodemus. Observe the masterful 
pedagogy applied at Jacob's well. This evidence, found 
in all four gospels, seems to warrant the eneiwat en that 


Jesus was, indeed, a teacher. 


I 
See A. S. Peake's one volume Commentary for arguments 


favoring this viewpoint. 
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We must not ignore, of course, the convictions of such 
men as Professor Burkitt, who denies that the gospels portray 
Jesus as a teacher.* But if what br. Warschauer says about 
Burkitt's views is also true of the other scholars, namely, 
that "he is merely making a statement about the creed, but 
not about the Christ of history", we need give the matter 
no further thought. 

Admit even that the word didaskalos can be correctly 
translated only as "master"© and still there is no absolute 
proof that Jesus was not a teacher. For, as Professor 
Graves has pointed out, the use of this word is supplemented 
in eight or ten passages 

"by such synonyms as the Aramaic rabbi or rabboni. 
The word for 'teaching' or 'doctrine' likewise 
occurs occasionally while the verb 'teach' is 
employed as frequently as all the other words 
TUGOCMGT p weccs - Even a cursory view of the 
gospels shows that much of Jesus' time was 
consumed with teaching." 
Granting, then, all the arguments of the textual critics, 
it may still be held with complete justification that 
even though the scriptures do not say that Jesus was a 
teacher we cannot deny that, judging by his actions alone, 


we must classify him as such. “Actions speak louder than 


words," sometimes. 


ee SS - - 


“Some Greek scholars argue that didaskalos can only be 
translated as “master"., in the sense of over-lord. 


“what Did Jesus Teach? p. 15. 
* The Earliest Sources for the Life of Jesus, pp. 68 ff., 


7). ff., 66. ff., Publisher, Houghton Mifflin Co., N. Y. 
I9IO. 
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In support of this conclusion we have the following 
statements from eminent critics of the scriptures. 
"Who first cailed him the great teacher we do not 
know, but of all the lofty names that surely 
belong to him this surely is one. Through all 
Christian time he has stood before the world as 
the supreme teacher of religion."1 
Thus writes William Newton Clarke about the master. James 
Moffatt has this testimony to add: 
"The importance he attached to teaching is one 
of the charactexrigtic features of his originality 
as a man of God." 
Bishop Mouzon, lecturing on the point that the messianic 
conception of the Jews was a lawgiver, has this to say about 
Jesus: 
"But Jesus was not a lawgiver; he was a teacher."° 
"Jesus", writes H. P. Graves, "has for centuries 
been known as The Great Teacher. This recogni- 
tion of his superiority has been based upon the 
lofty and universal nature of his lessons, the 
variety and skill of his methods of teaching, 
the myriads of people his message has reached, 
and the marvelous changes it has accomplished."* 
Even those who think of Jesus chiefly as a prophet® 


must reckon with the conclusions of that large group 


Ithe Ideals of Jesus. 
“ny eryman's Life of Jesus, p. 86. 
“the Program of Jesus, p. 131. 


4What Did Jesus Teach? p. 35. 
5 


See Jesus, a Biography, by Shirley Jackson Case. 
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represented by the late Dean Bosworth, when he said; 
"In the days when Jesus was thought to be only a 
prophet, His most striking characteristic was a 
certain undisguised consciousness of authority 
as a teacher...... . He cited no other man's 
opinions, but spoke with the decisive conviction 
of direct and independent insight into truth." 
This piling up of evidence, which might be continued 
almost indefinitely, is not to be construed as equivalent 
to an interpretation of Jesus exclusively as a teacher. 
The more accurate description of his ministry would be to 
say that it was a three-fold one. He was a Teacher, 
Preacher, and Healer. But as we review that ministry we 


find Jesus rather infrequently taking the role of the 
preacher, even the prophetic preacher, More frequently 
we find him engaged in the healing ministry. But if we 
can rely upon the scriptures regarding this matter, it was 
frequently because he could not escape it and not because 
he wished to make it predominant. Most frequently the 
picture presents him as a teacher. It is in this role 
that he made and still makes his strongest appeal to men. 
Even the gripping but somewhat emotional appeal of the 
cross would be quite meaningless without the background of 
Jesus' teachings. 

Thus, the preponderance of evidence favors the conclu- 
sion that Jesus was, indeed, a teacher. With a majority 
of our readers we might have simply assumed this point 
without raising a question. But since the point has been 


1 studies in the Teaching of Jesus, p. 37. 
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challenged by a few it seemed advisable to review the facts 
in the case. This is especially important because, if 
Jesus was not a teacher?, then we might as well abandon 

our study. If Jesus was not a teacher, well---, if 


Jesus was not a teacher, WHAT WAS HE?* 


——— 


imme word is here used in its largest and finest interpre- 
tation. The best teacher teaches by living with and in- 
fluencing others in actual life situations. 


“May not Jesus be spoken of, without cant, as a Religious 
Educator? 
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Chapter II 
THE QUEST FOR THE ULTIMATE 


The question which now confronts us is, What was 
the ULTIMATE! goal of Jesus? 

We must answer that question before we can determine 
its adequacy for to-day. In view of the infinite amount 
of time and effort which has already been expended in the 
attempt to arrive at a final and satisfactory answer to 
this question there is little or no hope that any answer 
or answers can ever be formulated which will be totally 
different from those already made. In the light of all the 
research, which has been carried on through these nineteen 
hundred years of the Christian era, it is very unlikely 
that the goal of Jesus will ever be actually found to be 
different from all or any of the goals which have already 
been stated. The question, then, which we are here at- 
tempting to answer is not What new goal have you found 
which proves itself ultimate in fulfilling all the needs 
of modern religious education? but, rather, Which one of 
all these goals will meet the exacting requirements of 
ultimacy?” . 


ae 


lit is assumed that Jesus had an ultimate goal. If anyone 
deny this, let him consider the opposite proposition, "Jesus 
did not have an ultimate goal," and provide the evidence to 
substantiate such a claim. We may not agree as to what 
constituted the ultimate goal of Jesus, but we certainly 
cannot deny that he had one. 


“See footnote on the use of the word ‘ultimate’ on p. i. 
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To attempt to present here all the arguments pro and 
con for even tne most widely accepted goals of Jesus would 
carry us far beyond the limits of this study. However, 
in order that we may have a proper perspective ana fairly 
adequate basis of judgment, by which we may test the pro- 
position herein presented, it seems necessary that we should 
at least state some of the chief goals which men have held 
to be ultimate goals of Jesus and show some of their in- 
adequacies. This study carries us inevitably back to the 
gospels, our main, and in a sense, only, source of infor- 
mation. 

There are those, of course, who question the validity 
of any proposal to establish facts about Jesus, even by a 
study of the gospels. They call attention to the uncer- 
tainty of ‘the records, the doubt surrounding the sources, 
the contradictions between various accounts and the general 
shakiness of the whole scriptural structure, Admitting 
that there is much of truth in this view, still, must we 
not also admit that there is a relatively large body of 
material which must be accepted as authentic, even by the 
most critical scholars? As a matter of cold fact, does it 
not come to this, that if the Bible tells us anything at all 
it tells us enough so that we are at least able to determine 
the main objective of Jesus' life? If one does not admit 
this then he must admit that he knows next to nothing about 
Jesus and that he does not accept him as an historical 


figure. One who takes such a position in the field of 
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Christian religious education comes perilously near to being 
out instead of in. For, even though we admit that the 
records are fragmentary and the interpretations imperfect, 
this does not deny the historic Jesus. For, as Dr. F. W 


Norwood says, 


"We cannot do without the historic Jesus. Reduce 
him to myth and you have at least parted company 
with the New Testament...... . . If Jesus is not 


historic and historic virtually as these evange- 
lists told of him, then neither_is Alexander, nor 
Caesar, nor Napoleon historic." 


We turn, then, to ‘the gospels, and to the most able inter- 
preters of them, to discover the true goal of Jesus as a 
TEACHER. As we do so it is with cognizance of the fact 
that 


"We are dealing here with something like that 
tree which the Norse hero tried to pull up, but 
which proved to be the great Igdrasil Tree of 

the ages, with its roots running down through 

the whole world and with the sap from the central 
life of the universe feeding it."2 


Widely Stated Goals of Jesus 


The teaching goals of Jesus, accoraing to Professor 
Harnack? may be included under three heads: 


1. The Kingdom of God 
2. The Fatherhood of God 
3. Brotherhood of Men.4 


oe a eS 


1 
Moods of the Soul, p. 20. 


2 ; 7 ; 
Religious Foundations, Rufus Jones, p. 2. 
See Harnack's The Mission and Expansion of Christianity. 
, 4 , ee 
By this he means those forms of conduct springing from more 


rationel and more sympathetic motives than mere social ap- 
proval or "group mores". 
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This classification is so widely quoted and so generally 
accepted that we may safely say that it states the three 
chief+ goals which are ascribed to Jesus. There are 
others but they are relatively insignificant when compared 
with the place held by these three. Let us now test each 
of them to determine whether any one of them alone or all 
of them together furnish us with a goal that is ultimate 
and thoroughly adequate for the manifold needs of religious 
education. 

The books and articles which have been written and the 
addresses which have been delivered, contending for the 
Kingdom of God as the ultimate goal of Jesus, are without 
number. That this goal is not universally acceptable is 
proven by the number of eminent thinkers who take issue 
with such a conclusion*. That it is not entirely satisfy- 
ing is shown by the wide differences of opinion as to what 
Jesus meant when he used this phrase. Nevertheless, there 
is no more widely used answer to the question regarding 
Jesus' chief objective than this one of the Kingdom. yolumes 
and tons of printed matter are daily turned from the presses 


tine three chief goals quoted by Mr. Vieth, namely, God, 
Christ, and Christian Character are inherent or implied in 
these three. 


“See Jesus' Conception of the Kingdom as Viewed by Recent 
Writers for a survey and comparison of the views stated 

in six recent books by eminent writers in this field. This 
may be found in the 1928 volume of theses at the Pacific 
School of Religion. The thesis is by the writer. 
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of the world proclaiming, or taking for granted, that this 
was the great goal of Jesus and that it must be the goal 

of every Christian enterprise of our age. And the preachers 
of the gospel, everywhere, still continue to attempt the 
scaling. of oratorical heights by waving their arms and 
shouting, THE KINGDOM OF GOD! But no single person seems 
to be able to prove, to the satisfaction of the rest of us, 
just what Jesus had in mind when he uttered this phrase. 

It is not likely that we ever shall agree as to the meaning 
of this concept. The reasons are inherent in the concept 
itself. It is a mystical expression, uttered by a mystic, 
and hence capable of an almost unlimited variety of inter- 


pretations.+ 


Human nature being what it is, there does 

not appear to be the faintest hope that we shall ever all 
get together on the proposition that the supreme goal of 
Jesus, and hence our supreme goal, is the establishment of 
the Kingdom of God. The proposition too closely resembles 
a theological formula to offer much hope for such an achieve- 
ment. The objection that the same criticism might be made 
of any goal which we attempt to establish as that of Jesus 
will be met when we reach that point. So, when it. is con- 
tended that Jesus in his teaching aimed at showing men 


“how to live in order to be ready for the coming Kingdom", 


the opposite of that proposition ought to be considered. 


ees aa eC SS Se Oe ee 


1 
Think of the great variety of sects created by differing 
interpretations as to what the Kingdom of God means. 


“Bosworth, Life and Teachings of Jesus, p. 4. 
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After all, is it not just as likely, or even more likely, 
that he aimed at showing men the Kingdom in order that they 
might know how to live? 

A goal which is capable of such a variety of interpre- 
tations, some of which are directly contradictory; a goal 
which is constantly changing and at best uncertain; a goal 
which is capable of such crass and unchristian interpreta- 
tions which have been placed upon it by certain sects; 
such a goal can hardly be regarded as the chief goal of the 
Founder of our Christian religion. He must have had a more 
certain, more definite, more comprehensive, more final 
goal than this. The Kingdom of Heaven may be accurately 
spoken of as one of the chief objectives of Jesus, but to 
be accepted as his ultimate and final goal is quite 
inadequate.+ 

Even when one thinks of the Kingdom of God as some- 
thing more than a temporal affair -- in which there shall 
be a more comfortable world with old-age pensions, unen- 
ployment insurance, five-hour work days, and an equal 


distribution of wealth -- one is not satisfied with the 


tif Jesus' mission was the establishment of the Kingdom 
then he failed. Especially is this true if one has the 
apocalyptic conception of the Kingdom. Dare we say that 
Jesus failed? Can we truthfully say it? If so, how can 
we continue to accept, as our leader, one who had no better 
understanding of life and the eternal verities? In it not 
more likely that our answer as to what constituted Jesus’ 
goal is wrong than that Jesus failed? 
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I5 
ideal. There is something more to be desired than this, 


ideal though it is. Jesus intimated as much when he said, 

"Except one be born anew, he cannot see the Kingdom of Goa."1 
Apparently there was a goal beyond that of the kingdom, 
namely, a new kind of life -- a WAY of living rather than a 

state of living. In other words, man is an end in himself; 
he is never to be treated as a means to an end. ‘The attempt 
has often been made to fit the whole gospel of Jesus into the 
apocalyptic mould, but never with complete success. There is 
always some that sticks over the edges.” The teachings of 

Jesus are more closely related to life than either the ancient 
interpretations, with their limitations, or the modern conception, 
with its interpretations, can ever be made to disclose. There 
has been too much of this "disease" of making the Kingdom of God 
or, the Kingdom of Heaven a sort of "Koverail" for vague ideals. 
Jesus was more concerned with the making of a new creature 

than with the making of a new creation. He came to transform 
human hearts rather than a physical world. When one tries to 
cover all his ideals with but one garment the result is analo- 
gous to a college student in short breeches. We need to pay 
more attention to the "and" in suc. passages as: He went about 
"preaching and casting out demons"? "and bringing good tidings" + 

The final test of the Kingdom ideal does rest, as it 

is claimed, in its applicability to the social, economic, 
aaet 

This statement is not supported by historical credence but in 


essence and spirit is widely accepted as a correct estimate 
of Jesus viewpoint. This seems to warrant its use here. 


—_—- 


The "interim ethic" is an example. 
5 a 
Mark, 1:59. Luke, 8:I. 
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political, personal, international, and religious problems 
which we confront. But note -- the thing that is central 
in all of these problems is LIFE. Jesus “likened those 

who listened to his teaching and put it into practice, to 
a wise man who, in building a house founded it upon a rock.... 
On the other hand he compared those who heard his teachings 
and went and lived as though they had not heard them, to a 

foolish man who built his house on sand." The test, after 


all, was life. 
The Fatherhood of God 


The second goal of Jesus which should be examined in 
the light of ultimateness is that of The Fatherhood of God. 
It is granted at the outset that this was one of the chief 
goals of Jesus. But was its realization the ultimate teach- 
ing objective of the Master? Perhaps Jesus answered that 
question for us when in reply to the question regarding the 
greatest commandment he replied, "Thou shalt love the Lord 
thy God with all thy heart, and with all thy soul,.....and 
thy neighbor as thyself. "* Is he not saying here, Knowl- 
‘edge of God the Father, belief in him and love for him are 
not sufficient unless they result in right actions -- in a 
certain kind of life that we may term the more abundant 
life? Take such an able defense of the Fatherhood concept 
IJesus of Nazareth, George A. Barton, p. x. 
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as is contained in The Humanity of God, by Dr. Buckhamt ; 
what is its purpose? Is the objective purely that of 
establishing a view for the sake of the view? No, its 
real aim is that men may be made better -- that life may be 
fuller, richer. In the author's words it is "the emergence 
and development of personality."* He urges, 
‘Let one trust his intuition and climb William 
Jvames' ladder of faith and he will find such a 
God; let him remain on the level of his lower 
nature, indifferent or self-sufficient, and no 
God of any kind is to be found."3 
Statements such as these lead to the conclusion that, after 
all, it is the manner of life that man lives which is the 
important thing. In this respect its purpose appears to be 
identical with that of Jesus, namely, teaching the Fatnerhood 
of God that man might have life, more abundantly. 
Jesus opens his model prayer with a recognition of 
God as father, "Our Father which art in heaven, hallowed 
be thy name," but he quickly and certainly moves on to pray 
| that God's will may "be done on oath as it is in heaven;" 
to pray for forgiveness of sins, the escape from temptation's 
snares and deliverance from evil; all of which are concerned 
with the problems of living and the manner of life. Shall 


we recognize the Fatherhood of God as one of Jesus' great 


ideals? Certainly! But not as the ultimate goal. 


tuarper and Brothers, U. S. A., 1928. 


2p, 234. 


Sp, 247. 
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Jesus also said, 


“Why call ye me Lord, Lord, ana do not the things 
which I tell you?" 


“Inasmuch as ye have done it unto the least of one 
of these ye have done it unto me." 


"Unless your righteousness exceed the righteousness 
of the Scribes and Pharisees, ye shall in no wise 
enter the Kingdom...." 
All of these sayings are warnings that knowledge of the 
Fatherhood and belief in it are not enough. For, unless 
they result in a better kind of life, they are of purely 


hypothetical value -- the prize remains unclaimed. 
Brotherhood of Men 


In the light of the intimations which have already 
been made it hardly seems necessary to show that such a goal 
as that of The Brotherhood of Men aot ultimate teaching 
objective of Jesus. That there is a more final goal be- 
yond this is clearly shown by but one question, Why did 
Jesus desire the brotherhood of men? Certainly he did 
not desire it for the sake of brotherhood itself. Com- 
mendable as such a goal would be, it would hardly be con- 
sidered adequate in view of the ideals which it leaves un- 
touched. Jesus did desire men to be brothers but he de- 
sired this for one chief reason, and that -- that men might 


have life more abundantly. So even this much-emphasized 


goal will not stand as an ultimate. | 


ee eee 


z 

Jesus did not ask men to be brothers for the sake of brother- 
hood alone, desirable and worthy as that may be, but for the 
sake of the fruits which would come as a result of brother- 
hood. When men become brothers a new kind of life is pro- 
duced. This is what Jesus was anxious men should experience. 
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Some Conclusions 


So one might go on, examining in turn all the goals 
that have been stated as ultimate goals of Jesus and he 
would find, in every instance, that there is a goal which 
lies beyond the one stated. There are, for example, such 
commonly stated goals as: Truth, Reality, Redemption, Sal- 
vation, Justice, and others, ad infinitun. But one may 
always fairly test such goals in this way, Why did Jesus 
desire these things? The only satisfactory answer to that 
question, in every instance, is, That men's lives might be 
more abundant. When one has made that answer he has made 
an ultimate and complete and wholly adequate answer. For, 
altho there is nothing to forbid one from asking the question, 
Why did Jesus desire more abundant life for all men? there 
is no answer possible except one framed in terms of abundant 
Life. Try to formulate a goal which goes beyond this in 
its ultimateness and its inclusiveness and see how much 
- success you have. Even with all the conceivable varieties 
of definition as to what abundant life may mean, definitions 
which bear no semblance whatever to each other on the sur- 


face, it never actually turns out in experience that abun- 
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to another. In the final analysis abundant life means for 


every man, whether he be rich or poor, slave or free, 
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ignorant or learned, miser or philanthropist: 
THAT KIND OF LIFE WHICH INCREASINGLY RESULTS IN THE 
ATTAINMENT OF THE HIGHEST, NOBLEST, AND BEST IDEALS 
WHICH THE INDIVIDUAL AND SOCIETY ARE CAPABLE OF 
VISUALIZING. 

This goal takes the individual, wherever he is, and seeks 

to raise him to new levels of life. It does the same 

for society. Is this not exactly what Jesus was aiming at? 

Was it not the chief goal of his teaching? These two 


questions must be answered before we can proceed further. 


The evidence demands an affirmative answer. 
he Answer of the Scriptures 


By searching the synoptic gospels alone one may secure 
an abundance of evidence answering these questions in the 
affirmative. There will be no attempt made to interpret 
those passages; rather, they shall be but cited, it being 
assumed that there will be a sufficient proportion of them 
upon which we shall all agree to establish the point which 
is being made. 

Jesus himself, near the opening of his ministry, 
announced his mission in terms used by the Prophet Isaiah, 

"The spirit of the Lord is upon me, 

Because he hath anointed me to preach 
good tidings to the poor: 

He hath sent me to proclaim release 
to the captives, 

And recovery of sight to the blind, 


To set at liberty them that are bruised, 
To proclaim the acceptable year of the Lord." 
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2I 
After he had closed the roll from which he had been reading, 
and gave it back to the attendant he said: 


"To-day hath this scripture been fulfilled in 
your ears." 


From these utterances would it not be logical to conclude 
that Jesus was primarily interested in life -- abundant life ? 
His answer to the inquiry from John the Buptist, as to 
whether he was the Messiah, is stated in terms of life: 

"the blind recieve their sight, and the lame 

walk, the lepers are cleansed, and the deaf 

hear, and the dead are raised up, and theo 

poor have good tidings preached to them." 


On another occasion he said: 


"Think not that I came to destroy the law or the 
prophets: I came not to destroy, but to fulfill." 


5 
What does fulfill mean? It means to fill full. What then 
did Jesus come to fill full? The law and the prophecies. 
And how did he propose to fill them full? One answer that 
may be made to that question is, by making life more abundant. 
Elsewhere, Jesus is reported as saying: 
"Hor the Son of man also came not to be ministered 
unto, but to minister, and to give his life a 


ransom for many." 


"Por the Son of man came to seek and save that 
which was lost." 


Such expressions as these become very significant when they 
are viewed in their relationship to the objective, abundant life. 
“Luke iv. 18 ff. 


Matthew xi. 5. 


mm Oe 


Matthew v. I7 


Mark x. 45, or Matthew xx. 28. 
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The Pharisees sought a sign of Jesus' authority. 
Jesus asked them: 

"Why doth this generation seek a sign?" 
Apparently he thought that the testimony of his life ‘was 
a sufficient sign of his authority and an adequate test of 
his right to act. And even in the sign of Jonah, which 
he suggests in some passages, the key to the answer is 


resurrection or LIFE. How frequently Jesus appealed to 


his works of mercy as a justification of his course of action. “” 


The test of all he did was to be found in the changed lives 
of men. 

Even salvation, the thing so often stated as Jesus! 
goal, was interpreted by him in terms of life. When 
Zacchaeus said to Jesus, 

"Behold, Lord, the half of my goods i give to 
the poor; and if I have wrongfully exacted aught 
of any man, I restore fourfold." 
Jesus answered, 
"To-day is salvation come to this house. "© 
Salvation then is not purely a matter of right ideals and 
profession of faith; it is a matter, mostly, of works -- a 


kind of life to be desired by all. 


"Come ye after me, and I will make you fishers 
of men." ; 


This was Jesus' call to the disciples: not fishers of God 
but of MEN. He wanted to save lives, not the reputation 


or plan of God. God is interested in saving human lives 


1 * 
Mark viii. 11-12. This includes all that he said and 
“luke xix. 6f. ‘did. 


mote ty -: +9. Note his answer to John the Baptist; 


and the announcement of his mission, etc. 
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and for this purpose Jesus lived. He did not come to call 
the righteous to repentance, but sinners. It was for this 
reason that the question was raised, 


"For what doth it profit a man , to gain the whole 
world, and forfeit his life?" 


And when Jesus here uses the word life he does not mean 
it in its narrower or more physical aspects, but in its 
largest aspects. He asks, 


"Is not the life mgre than food, and the body 
than the raiment?" 


And in Luke xii. 22,23 he answers this guestion affirmatively. 
God, we are told, cares so much for man that he numbers even 
the hairs of his head and thereby Jesus says, 
"That a human life is more valuable than the 
whole world, that God places so high a value 
upon us tha} he gives his only son for our ~ 
salvation." 
The Psalmist asks, 
“What is man that thou art mindful of him?” 


The answer of Jesus is, 


"for he that is least among you all, the same 
is great." 


a] 
Mark viii. 36. 


°vatthew vi. 25. 


Szducation in Religion arid Morals, George Albert Coe, p. 88. 
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Yes, life to Jesus was and is even more valuable than the 
ancient Sabbath, or the temple -- the two most sacred 
things amongst the Hebrews. 
“And ought not this woman, being a daughter of 
Abraham,...to have been loosed from this bond on 
the day of the Sabbath?" 
To those who would restrain him from healing a man with a 
witherec hand in the synagogue on the Sabbath he responded 
with: 


Is it lawful on the Sabbath day to do good, or 
to do harm? to save a life, or to kill? 


The statement, 

"For he that hath, to him shall be given: and 
he that hath not, from him shall be taken away 
even that which he hath", 

is a veritable law of life. 

Even the Kingdom of God, of which so much is said 
regarding its being the objective of Jesus, he says, is 
“within you,"* which indicates that LIFE, after all, is 
bigger than the Kingdon. 

Take the Beatitudes, for instance; what do they teach 
about the objective or objectives wnich Jesus had in mind? 


Here are all these "Blessed's", why is this person, that 


person, and the other person, blessed? Is not the answer, 


lruke xiii.16. 

Paraphrase of Luke xiv.3. 

SMark iv.25. 

4ruke xvii.2l. The correct translation is very much in doubt. 
Some scholars insist that the passage should read, "in the 
midst of you", which makes it a social affair rather than 
individual. Popular opinion, however, approves the inter- 
pretation used above and it is not unsupported by critics. 
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in every instance, this? They are blessed because of the 
possibilities of life which the future holds for them. But 
woe unto the rich, the full, the carefree, the popular, 

and all those who are unwilling to share their good gifts 
with others. Woe unto them, not because they refuse to 
share alone but because they refuse to grow into a still 
more abundant life. It is this principle of growth in 
abundant life that makes it necessary for every man to give 
unto those who ask of hin. It is this which makes it 
necessary for a man to give more and more as he gains more 
and more. If he stops giving he cuts himself off from 
abundant life. This is exactly why Jesus commands us to 
lend without expectation of return; to love our enemies; to 
do good to those who hate us; and love those who despite- 
fully use us. It is because Jesus wants us to have a more 
abundant life that he commands us to "be merciful", "judge 
not", “condemn not", “release captives“, and in general to 
go “the second mile". This is the price which must be 
paid for that great treasure without price, abundant life. 
When all men obey these higher laws of life then we will 
have the Kingdom of God on earth and when we have the King- 
dom of God on earth, then all men shall have MORE ABUNDANT 
LIFE. 


"A good tree cannot bring forth evil fruit; 
neither can a corrupt tree bring forth good fruit."1 


—_— — ee SS 


Ivat thew vii.18, American Standard Version. 
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Note the constant emphasis which Jesus places upon this 
matter and this viewpoint. For some it would be unnecessary 
to quote further evidence of its validity. But for the 
sake of those who are not yet convinced we must add a small 
part of the vast amount of additional testimony supporting 
this view. Therefore, we shall ask all our readers to bear 
‘with us a little longer while we cite a few additional 
scriptural substantives. This viewpoint and interpreta- 
tion is so important, and yet so exceptionally and so in- 
frequently understood, that the evidence in support of it 
should be neither slighted nor minimized. 7 this really 
is the goal of Jesus it is a matter of vast importance and 
inestimable value to the whole program of religious education. 

Jesus impeached the Scribes and the Pharisees for 
neither entering into the fuller life themselves nor permit- 
ting anyone else to do so. We, as religious educators, 
must be careful that we are not guilty of the same offense. 
And how grave an offense it is in view of the fact that 
we are dealing mostly with "these little ones". Rather 
than this, it would be better far, to have a "mill-stone" 
hung about our "necks" and to be "drowned in the depths 
of the sea". Let no one, therefore, scoff at any sugges- 
tion which may rescue us from the "mess" we are in. 

We are admonished to, 

"Even so let your light (life) shine before men; 


that they may see your good works, and glorify 
your Father who is in Heaven."1; 


lyatthew v. 16 b. 
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and to 


"Do unto others as we would that they should 
do unto us," 


It was this latter rule of life, put into practice, that 
prompted Jesus to have compassion upon the multitudes who 
came to him for healing. He realized that physical health 
was only a part of the goal of life to be desired and that 
people were prone to be satisfied with that; but he also saw 
that if they were to have a more abundant life they must be 
healed. / 

As we have already noted, when John the Baptist wanted 
to know if this were truly the Messiah, Jesus made LIFE the 
test of his authority and validity. 

"And he answered and said unto them, Go and tell 
John the things which ye have seen and heard; 
the blind receive their sight, the lame walk, 
the lepers are cleansed, and the deaf hear, 
the dead are raised up, ths poor have good 
tidings preached to them." 
It is important to note that Jesus makes no divine procla- 
mation, no Qnunciation, no message from heaven such as "Tnis 
is my beloved son, in whom I am well pleased," no oracle, 
no phenomena, no mystery, the test of his authority. He 
rests his case entirely upon the basis of life and asks to 


be judged upon that basis. If, then, this is his basis of 


justifying his own authority must it not also be the great 


objective of his teaching and his mission amongst men? 


We must conclude that it was. 


Esce Luke vii.22; Matthew ix. 32-35; Matthew viii.14; etc. 
Puke. Vii. 22. 
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It is to be noted that many people came to Jesus 
seeking Life. Jesus met their needs in terms of life. He 
tells the story of the Prodigal and causes him to say, "I 
will arise and go to my Father," as a result of his coming 
to himself regarding his poverty of life. When the Rich 
Young Ruler came to Jesus seeking a more abundant life, the 
prescription given to him was, "This do and thou shalt live." 
Those who would become great he advises to become the "ser- 
vants of all". The premium is here placed not upon asceti- 
cism, intellectual development, theological acumen, religi- 
osity, or any other basis save that of living a life of 
service. The premium is placed not upon those who hear 
the word of God or even those who speak it, but upon those 


who "do it". And doing it, remember, is a way of life. 


Was Jesus true to this ideal himself or did he just 
teach it to others? Was it like many of the ideals and 
objectives of our lives, a vague and far-off haven or hope; 
or was it an ideal that he held rod ATanelt and an outgrowth 
of the life he lived? Was he true to his own ideal? Well, 
he said, | 

"For whosoever would save his life shall lose it, 
and when the test came, he did this very thing. He laid 
down his life in order that he might have a more abundant 
life. He prayed, 


"Father, forgive them, for they know not what 
they do," 


Mwork viii.35. 
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in order that they might have another chance at more abun- 
dant life. Apparently he believed that he had to suffer 
these afflictions at the hands of man and finally death on 
the cross as a price which he must pay for a larger measure 
of life, not only for himself but for all men everywhere. 
The very fact that he is able to and continues to bring 
more abundant life to men in all walks of life is indispu- 
table evidence that the goal of his life was abundant life 
and that he himself achieved that goal in a measure that no 
one else has ever succeeded in doing. “For the cross was 

a beginning as well as an end; it always breathes the 
promise of a fuller life of warmth and movement and energy 


for the great world." 


The Testimony of Authorities 


Having now examined some of the testimony contained in 
the gospels, and having implied or drawn certain definite 
conclusions regarding the goal of Jesus, let us see whether 
these conclusions are accepted in the field of critical 
scholarship as valia. James Hastings says: 


"Suppose we were to ask any of the following 
questions: Can you tell me the object Christ had 

in coming into the world? Can you give me the 
final purpose of this multitude of religious 
organizations and movements which we find at work 
all around us....? Can you say why all the sermons 
are preached, why all the various services are held, 
why all our communions are made? 


Will not a single word answer all these ques- 
tions? Surely the one word ‘life' is a sufficient 


a 


1 James Moffatt, Everyman's Life of Jesus, p. 186. 
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reply to them all. Is not life the one subject 
of all Christian teaching ana study? Is not 
life the one object of every kind of Christian 
effort? 


"From time to time in the course of his minis- 
try our Lord briefly, yet quite comprehensively 
expressed, by means of some pregnant phrase, His 
whole purpose and object. For instance, in the 
hearing of the Pharisees, He said it was ‘for 
Judgment' that He came into this world. Then he 
told Pilate that he came 'to bear witness of the 
truth’, But never more fully or completely did 
our Lord express the whole purpose of His mission 
than in these words of the text,--'I am come that 
they may have life'." 


"The goal of Jesus," says William Newton Clarke in 
his book on The Ideals of Jesus, 


"was life, as good, and full a life as can be 
lived in all three of its main relationships; 
namely, (1) Toward God; (2) In One's Self; 
(3) Toward other men. .... . 


"One of the most striking facts about this 
goal is that it is so thoroughly a 1ise8 and 
practical one." 


"For even though Jesus does walk with his 
head in the clouds his feet are always on earth. 
His ideal is as present and practical as an ideal 
of perfection in a handiwork, His work has no 
place except in life. He does not even teach 
men a doctrine of life: he simply teaches them 
to live." 


"This is a clear and unquestionable deduction 
from all that he said and did. Was it not always 
his aim to give men principles to act upon, and 
inspire heart and will to action? Was it not 
his purpose that truth in the inward parts should 
work itself out in all virtue and godliness, 
righteousness and helpful work?" 


"We need not have gone back to his ideal for 
support of such a statement, however, for religion 
is life. He cold not stand for a religion that 
was not a life." 


eee eC COC OSC eh ee ee 


ite Great Texts of the Bible, volume on John, Pp. 429. 
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The purpose of Jesus, according to Professor Graves, 


was 


"to make worthy characters and noble lives and to 
improve society, rather than to carry out tradi- 
tional forms and ceremonies...... 


"He rejected every scheme that had to do primarily 
with things; he adopted a program which dealt 


first of all with persons, and with things--only 
as they had influence on personal character." 


This is the conviction of Bishop E. Dv. Mouzon. ~ 
George H. Gilbert's book on The Revelation of Jesus claiius 
that 


"Jesus had the idea of true life 1p its length 
and breadth and depth and height. 


Betts, in telling us How To Teach Religion, makes this 
comment on the goal of Jesus, 
"And whether he was teaching his disciples stu- 
pendous truths about the Kingdom of God, or 
whether he was pointing the wayward woman the way 
to a reconstructed life, the welfare of the liv- 
ing soul before him was his controlling thought. * 
“yesus had a true sense of the value of life, 
and no life was too humble or unpromising for 
him to lavish upon it ail the wealth of his 
interest and all the power of his sympathy and 
helpfulness. “4 
br. Case of Chicago makes this one of the concluding 
statements of nis volume, Jesus, A New Biography: 


"Jesus had no intention of elaborating a system 
of ethical precepts specifically designed eitner 


“What Did Jesus Teach? p. 34. 
“The Program of Jesus, p. 49. 
Bb: 93. 
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temporarily or permanently for the present world 
order. If later generations of disciples found 
that his ideals for life in the new age were in 
any measure applicable to a world where the old 
order still endured, that was their fortunate 
discovery...... Jesus proclaimed that the good 
life was the perfect life." "For Jesus," he 
says in another connection, “felt himself wholly 
in the grip of the Almighty, religion was essen- 
tially an experiential affair rooted in the 
spiritual impulses of the inner life. Deeds were 
performed and words were spoken out of the abun- 
dance of the heart. He who urged others to 
scrutinize their motives and sanctify their as- 
pirations, was himself a living example of the 
individual whose piety springs forth spontaneously 
from the depths of his being," 


Cc. F. Kent believes that 


"Righteousness as Jesus defined it was not simply 
mere attitude or conformity, (Matt. v.20) but 

the ideal of life jn its length and breadth and 
depth and height." 


Dr. McCown claims that 
"One of the fundamental concepts of Jesus was a 
democratic evaluation which set personality above 
all other goods."4 

Glover, in his popular and enduring volume, The 


Jesus of History, claims that 


"Jesus Christ came to men as a great new experience. 
-..-He lead them historically, into what was,in 
truth, a new world, into a new understanding of 
life in all its relations." 


That widely read volume, The Historical Life of Jesus, 


by Warschauer, offers this evaluation of Jesus: 


"Jesus was not a systematizer but the words which 
he spoke were spirit, and were life." 


14. 440 f. 
2 
D. S57. 
3 
p. 95, Jesus’ Principles of Living. 
4 


The Genesis of the Social Gospel, p. 3, Pub. Alfred A. 
Knopf, N. ae. 192g. 
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"That life (was) set free on Calvary to be- 
come the source and inspiration of more and more 
abounding life, even the power of God unto salva- 
tion. 'In him was life, and that life was and 
is the light of men; and as many as receive Him; 
to them gives he the right to become children of 
God. '" 


From the pen of Bousset, we have this conclusion: 
"The message he brought was a living reality, 


not a clinging to the skirts of a vanished world; 
it was a religion here and now."2 


Finally, we quote from the pen of B. S. Winchester, 
one of the leaders in the field of religious education. 
"The purpose of Jesus was to secure for all men 
the fullness of life: life for the individual 
in which his consciousness of God should be 
complete, his access to God immediate, his atti- 
tude toward God filial, his communion with God 
unbroken; and a common life, pervaded by the 
sense of interdependence and brotherhood." ~ 
Hence, in the last analysis, the Golden Rule, which 
was a rule of life and for life, may be said to summarize 
the objective of Jesus' life. Certainly life seems to have 
been his aim in every word and deed which we may fairly at- 
tribute to him. If it is possible at all to state the 
ultimate teaching objective of Jesus it must be stated in 


terms of LIFE. For when one gets at the heart and core of 


his life and his teaching, there is but one fact dominant, 


1 
p. 360 


Py. 59, Jesus. 


3 
Religious Education and Democracy, p. 144. 
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and that fact is that he lived and moved and had his being 
that men might have ABUNDANT LIFE, or, 

THAT KIND OF LIFE WHICH INCREASINGLY RESULTS 

IN THE ATTAINMENT OF THE HIGHEST, NOBLEST, AND 

BEST IDEALS WHICH THE INDIVIDUAL AND SOCIETY 

ARE CAPABLE OF VISUALIZING. 
Such an ideal, such an objective, is all-inclusive ana 
adequate for all of man's needs as far into the future as 
we are able to see. It makes a place for every worthy 
ideal which may be attributed to Jesus or to God. The 
Kingdom, Brotherhood, Fatherhood, Truth, Freedom, Salvation, 
Faith, Hope, Love, or any other ideal which man can name is 
embodied and inherent in this great ideal and objective of 
ABUNDANT LIFE. And this conclusion, as we have already 
shown, is amply supported not only by affirmation of count- 


less scriptural passages but by the analysis of those pas- 
Sages and the conclusions reached from such analysis by the 
most competent students of the Life and Teachings of Jesus. 
Finally, there is the fact that Jesus laid down his life 

for the sake of this great objective -- Life. This fact 
provides us undeniable and absolute proof that he regarded 
Life itself as the "pearl without price", the "treasure in 
the field", for which it was worth giving all that he had 

in order that he might obtain it. No one can deny this 


fact unless he denies the historicity of the Jesus, called 


Christ. 
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Chapter III 
RESULTS COMPARED 


Having now submitted the evidence in substantiation of 
the claim that the teaching goal of Jesus was Abundant Life, 
our next task is that of testing the validity of that goal. 
This may be done by comparing the results which it has pro- 
duced by the goal with the results produced by other goals 
which mankind has devised and striven to attain. 

Such a task as this immediately takes us into the 
realms of ethics, comparative religion, and history. In 
the first two of these one finds embodied the highest ideals 
which man has been capable of visualizing. In the last 
field he finds the record of how the goale have worked when 
put to the test. It would be preposterous, as well as 
impossible, to attempt in this ctudy a survey of the vast 
field which these three studies embrace. Such a study 
would run into many volumes. All that we can do is to give 
a brief statement of some of the major goals of civiliza- 
tion and to set down what seems to be the common judgment 
as to how adequate they have been when tested by necessity. 
Let us proceed. | 

I. Truth has been one of the greatest goals which 
mankind has sought to attain. This struggle for truth 
perhaps reached its highest form when it became embodied in 
the Vedantist movement or religion. It was made the soul 


of that religion. But now, it must be admitted that the 
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long and diligent search for final truth has resulted only 
in disappointment. The search is now given up and the 
worshipers of truth are turning toward other objectives.? 

2. Happiness is another goal which has been repeated- 
ly and persistently sought by humanity. It is still a 
goal for many. But happiness is always found to be an illu- 
sory, will-o'-the-wisp. Hedonism represents the highest 
organized form of this quest for happiness. Alas, they 
failed to convince the world. Happiness has again and again 
disappointed man by its failure to supply his deepest needs. 
The goal is too narrow, too exclusive, too unsatisfying 
to become the supreme objective of life. It leads to ex- 
cesses which destroy the very thing which stimulates them. 

3. Beauty has had its inning as an ultimate goal. 

It was one of the three great objectives of Greek civili- 
zation. It has given us some of the most marvelous art 
which the world has ever seen, but as an ultimate goal of 
man's life it has proven to be unworthy. Civilizations 
have rotted and decayed morally, socially, and politically 
while men worshipped the goddess of beauty. 

4. Goodness or Morality have had their day of popu- 
larity before the tribunal of man's most worthy and produc- 
tive goal. And there are those, even to-day, who regard 
these as the most worthy goals of life. But they do not 


grip the masses as being the chief objectives of life for 


teligions of the Past and Present, p. 135. Edited by 
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we now realize that goals such as these do not produce 

a lolstoi, a Savonarola, a Cromwell, a Luther, a Wesley, 

a Lincoln, and a Ghandi. Men are never lifted beyond 

mediocrity by such goals as these. They are not ultimate 

for they have failed to meet the severer tests. "To admire 

what is noble is not a sufficient substitute for doing it." 
5. Knowledge served for a time as the chief goal of 

society. But when that day came when man realized that 

knowledge is not as desirable as character and that knowledge 


is no guarantee of character, this idol began to crumble and 


decay. 
"Information is not inspiration; 
Creeds do not insure character." 
6. Power has always ranked high in favor as a goal. 


The Babylonian and Assyrian civilizations were built around 
the ideal of power. But where are they to-day? Likewise, 
power was one of the chief ideals behind the Great War. But 
what can one find in the fruits of the ideal, which would 
commend it as valid? It is present to-day in our American 
development, as one of the ideals, but those who know their 
history are exceedingly fearful of the results which it will 
produce if it become the predominant objective of our citi- 
zenship. Power, as an ultimate objective, has proven to 
be more of a liability than an asset. 

VP Justice has been an objective which significant 


groups of people have built upon. Roman civilization placed 


leeorge A. Gordon. 
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it high amongst the objectives to be desired. But the goal 
of justice has proven to be unequal to the strain of supremacy. 
Justice is always in danger of being crushed by the machine 
which is built for its enforcement. More than once this 

very thing has happened. Justice or Fair Dealing was one 

of the two major goals of early Mohammedan organization. 

But the very failure of this movement to find a footing in 

the West is a significant indication of its limitation as 

a goal which meets the deepest needs of man. > 

These are perhaps chief amongst the ethical and social 
goals and objectives toward which mankind has struggled 
through the ages. Besides these there are certain reli- 
gious ideals and goals which should be mentioned. One of 
the first of these is asceticism. 

8. Asceticism, throughout both eastern and western 
history, looms large as one of the goals believed to be 
adequate. But asceticism has always proven a disappoint- 
ment to the masses. Generally speaking, poverty, ignorance, 
Gisease, indifference, moral decadence, and evil have fol- 
lowed in the wake of asceticisn. It has been a hindrance 
rather than a help in lifting society. 

v. Brahmanism, with its goal of Release, has survived 
only by constant compromise. Nothing but the hull now re- 
mains. 

10. Shintoism, with its admixture of nature worship and 
hero worship, has fallen by the wayside. 


lReligions of the Past and Present. See chapter on Mohammedan- 
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p i Janism, with its emphasis upon monkery and nunnery, 
is no longer a power in the world. 

L2. Confucianism, with its ethical appeal to filial 
reverence, can no longer hold youth's allegiance. 

as. Judaism, with its legalism and its system of 

Moses Worship looks with longing eyes toward the more ade- 
quate figure of Jesus. 

14. The philosophical and mystery religions of Greece, 
with their varying emphasis upon Truth, Beauty, Goodness, 
Joy, The State, Society, etc., no longer have any genuine 
validity. 

io. Egyptian religion, making morality and immortality 
central, have proven to be less great than the structures 
which gave them birth and embodiment. 

16. Roman religion, with its deification of such 
virtues as Honor, Virtue, Concord, Faith, etc., and its 
cults, and, finally, its Emperor worship, was not strong 
enough to survive the conquest of the barbaric tribes of 
Teutons and Goths. 

And thus, one may go on down the list. After all, the 
best test of any ideal, any objective, any goal, is its per- 
‘sistent ability to survive. When such a test as this is 
applied to the standards which we have been examining we see 
that they all-.fail to measure up to the standard of ultimate 
validity. Measured by the standard of survival value there 


are but few which can be named. 
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These few are, for the most part, embodied in the four 
leading religions of our day, namely, Hinduism, Buddhisn, 
Mohammedanism, and Christianity. And in the first three 
of these there are already unmistakable signs of inability 
to meet the survival test. One needs but to read such 
Saunders, The Christ for Asia, and the various books of 


Zwemmier on Mohammedanism to realize that the major objec- 


tives, the great ideals of these religions are proving 
inadequate for modern men and women. Processes of adap- 
tation, interpretation, synthesizing, and correlation are 
being carried on to save these great religions of the ages 
past, but there is grave and justifiable doubt as to whether 
they can be so re-shaped and re-fashioned as to be adequate 
for the needs of the present and future generations. More 
definitely and more fully each day these religions are look- 
ing toward Jesus Christ for the solution of their problems. 
They look to him because they see in him the one who ob- 
jectifies their ideals. They see that his great mission 
was the giving of life, more and still more abundantly,and 
that is exactly what they are seeking. 

The actual victory of Christianity, to-day, over all 
other religions lies in this fact: In Jesus Christ mankind 
finds objectives which, as they are more persistently and 
more vigorously pursued, yield a more and still more abun- 


dant life. This fact has been wisely discerned and 
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stated by Renan: 


"Humanity seeks the ideal but it seeks it in a 
person (a life), and not in an abstraction. A 
man, the incarnation of the ideal, whose biography 
might serve as a frame for all the aspirations of 
the time, is what the religious mind seeks." 


This need has been met in Jesus and his chief objective. 


Jesus is “the realized ideal", as James Martineau puts it. 
In him and in his major ideal we see life at its best, and 


are lead to covet it for ourselves andfor others. 
To complete this chapter, one thing remains. We must 
compare the results produced by the ideals which we have 
been discussing, with the results produced by Jesus' ideal 
of Abundant Life. The contrast is so striking that it can 
be shown in a few sentences. Wherever the ideal of Jesus 
has been predominant, there has been more evident the spirit of: 


Tolerance instead of intolerance 

Friendliness instead of aloofness 

Service instead of profiteering 

Self-sacrifice instead of self-aggrandizement 

Love instead of hate 

Peace instead of war 

Truthfulness in place of falsehood 

Honesty instead of dishonesty 

Kindness instead of abuse 

Optimism instead of pessimism 

Hope instead of discouragement 

Forgiveness instead of revenge 

Magnanimity instead of jealousy 

Generosity instead of penury 

Democracy instead of autocracy 

Sharing instead of hoarding 

Content instead of discontent 

Blessing in place of cursing 

Freedom instead of slavery 

Joy in place of grief 

Justice instead of injustice 

Respect of personality rather than violation of 
personality 

Co-operation instead of competition 
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Faith instead of distrust 
Character, not behaviorism 

Light in place of darkness 

Mercy instead of punishment 

Right triumphant over wrong 

Desire to serve rather than to be served 
Knowledge instead of ignorance 
Chastity in place of licentiousness 
Virtue instead of vice 

Honor in place of dishonor 

Faith instead of faithlessness. 


When one looks at this, a but partial list of the 
fruits of the spirit from the tree of life which Jesus has 
set in the midst of us, he cannot deny that they out-weigh, 
out-number, out-balance, and out-reach the sum total of all 
the fruits that have come to man from the other objectives 
which he has chosen as his goal. The evidence is simply 
overwhelming that no other goal which man has been able to 
devise, discover, or perfect, has ever produced such noble 
results as has this goal of Jesus. Most worthy of all 
is the goal which brings to all men, everywhere, a more, 
and still more ABUNDANT LIFE. 

"Subtlest thought shall fail and learning falter, 
Churches change, forms perish, systems go, 

But our human needs, they will not alter; 

Christ, no after age shall e'er outgrow. 

Yea, Amen! O Changeless One, Thou only 

Art life's guide and spiritual goal, 


Thou the Light across the dark vale lonely,-- 
Thou the eternal haven of the soul.* 


1 
Guoted from Modern Substitutes for Christianity, by Muir. 
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Chapter IV 
ADEQUACY 


In the preceding pages we have attempted to do three 

things: 

1. To show that Jesus was primarily a teacher. 

2. To establish as fact that the goal of Jesus was to 
bring all men, everywhere, a more and STILL MORE 
Abundant Life. 

5. To supply the evidence for the statement that this 
goal, in generations past, has proven to be more 
adequate as a measure of meeting the needs of 
mankind than any other. 

There now remain but two things to be done before it is 
fully established that the goal of Jesus is an adequate ulti- 
mate objective for Modern Christian Religious Education. 

1. We must show that the problems which we face 
to-day are essentially the same problems which 
the goal of Jesus solved in the most satisfactory 
manner. 

2. We must test the adequacy of the goal in the 
light of modern educational theory, both general 
and religious. 

What then are the problems which we face to-day? 

A list of them all is, of course, out of the question. 


There is space, however, to mention some of the major 
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ones. They are: 


Intolerance 
Hypocrisy 
Selfishness 
War 

Hate 
Kevenge 
Falsehood 
Injustice 
Dishonesty 
Abuse 
Pessimism 
Discouragement 
Jealousy 
Penury 
Autocracy 
Discontent 
Spite 
sorrow 
Evil 

Pain 
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Ruthless Competition 
Distrust 

Mechanism 
Materialism 

Slavery 

Ignorance 

Race Prejudice 
Favoritism 

The Spoils System 
Lust 

Greed 

Arrogant Nationalism 
Legalism 
Sectarianism 
Provincialism 
Phariseeism 


et cetera. 


Compare this with a list of the problems in any age of 


mankind and you will find no essential difference. We 


conclude, then, without further argument, that, while con- 


ditions and circumstances do vary from age to age, primarily 


and generally speaking, the basic problems of society remain 


the same from age to age. 


Any general solution, therefore, 


which was adequate in meeting the problems of former ages, 


will be equally adequate for to-day. This recognizes that 


the specific manner and method of approach will vary, but 


such recognition does not invalidate the viewpoint that the 


principle of approach or the ultimate objective sought in 


the approach of the problem will vary. We conclude with 


this claim: that the objective of Jesus is an adequate 


objective to be sought and to be used in the solution 


of all the problems which confront religious education 
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to-day. How adequate that objective is, when tested in 
the light of modern educational theory, we shall now as- 
certain. 


General Hducation 


Since theory and practice in the field of religious 
education are so closely related to-day to the field of 
general education, this question should be approached, first, 
from that viewpoint. Plato said that a properly educated 
person was one who "took pleasure" in all things in which 
he "ought to take pleasure" and "felt disgust for those 
things for which he should feel disgust." For saying as 
little as possible in the grandest way possible, this defi- 
nition ought to take the prize. Who shall determine the 
standard of “ought" and "should"? Such definitions no 
longer suffice. We have made some progress since Plato's 
day. Fitche came closer to the truth when he said; 
"Education is eternal perfecting." 

President Butler of Columbia says: 
"When a child has entered into this inheritance, 
first physical, then scientific, literary, 
aesthetic, institutional, and religious, then 
we use the word culture to signify the state 
which has been attained." . 

Kilpatrick has made the definition still more concrete 
in this convincing analysis: 

"The goal of education is to continue to enrich 


this life process by better_thought and act, and 
this in turn is education."“ 


Te 


The Meaning of Education, p. %2. 


Education for a Changing Civilization, p. 154. 
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"Education is thus in life and for life. Its 
goal is internal in the process. Such a goal 
is the only one that fits a growing world. _Con- 
tinued growing is its essence and its end." 


"This demands that the school become more truly 
a place of actual experiencing, for only in and 
from such experiencing can the child get the 
inherent close-to-life kind of edycation formerly 
given by his home and community." 


"Por our schools to refuse to become places where 
real living can thus go on is nothing less than 
for society to commit suicide. The work must 

be done." 


"If we wish our pupils to acquire good traits, we 
can only expect to succeed with them as they 
themselves wish to succeed. Thus again, we 
must have actual life going on, not only to 
supply the occasions for exercise of desired 
traits, but also to supply the conditions which 
make the proper success desired----the more 
nearly school life can be like life outside the 
school the better."4 7 


With this Professor C. E. Rugh is in agreement as indicated 


below: 
"The new sanction for education is life." 
"Life, as the individual lives it, furnishes the 
starting point (for education) and provides the 
data and the sanctions."9° 
i 
1 


Education for a Changing Civilization, p. 134. 
“Ibid, p. 96. 

“tbid, p. 98. 

* ria, p. 100 f. 


Souoted from Class Room Lectures. 
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With this conclusion the Superintendents of Secondary 


Education agree. 


Seer the conception of education as preparation 
for life -- a conception which assumes that life 
is fairly constant and unchanging -- becomes al- 
most untenable because we do not know what life 

is to be even a few years hence. There is, to 

be sure, a kind of preparation which helps the 
pupil to achieve poise and balance in the midst 

of whirling cycles of change. It is preparation 
which enables youth to view all things sub specie 
aeternatatis -- as parts of a great eternal plan." 


The aim of "all education", according to the Superintendence 
Year Book, is to be found in these four objectives: 


"1. To promote the development of an understanding and 
an adequate evaluation of self. 


2. To promote the development of an understanding and 
an appreciation of the world of nature. 


Oo 


To promote the development of an understanding and 
an appreciation of organized society. 


4. To promote the development of an appreciation of 
the force of law and love that is operating uni- 
versally. 

The individual self, nature, society, and God -- 
these four, and in particular the adjustments 
which the individual self mus make -- constitute 
the objectives of education." 

After reading affirmations such as these, and they are 
but a few of many similar statements, it is impossible 
longer to say that the goal of general education is anything 
less than life itself. It is NOT preparation for life; 
et IS life. As H, H. Horne puts it: 


"Broadly speaking, the whole of life is an edu- 
cation, and life itself, in all its phases, is 


a 

The Department of Superintendence, Sixth Year Book, p. 41, 
N. HE. A., Washington, D. C. 
2 

Sixth Year Book, p. 51. 


48 
the great school. ....From this point of view 
education becomes the resultant upon the individual 
of the sum total of the influences of life. Every 
human situation is @ situation in which we grow 
from less to more."T 

And now, how does this goal compare with that of religious 
education ? 


Objectives of Religious 
Education 


Tremendous strides have been made in this compar- 
atively new field during the past twentyfive years. Due credit 
should be given to those who have pioneered the way to the 
discovery and establishment of newer, higher and more adequate 
objectives. However, in spite of this fruitful work, we must 
grant that religious education has not yet succeeded in stating 
or formulating its chief objective with the accuracy and the 
unanimity demonstrated by general Prey gene We must not be 
satisfied with this state of affairs. We acknowledge, of course, 
that the objectives held at present do have an essential valid- 
ity, but they are inadequate when tested by the larger needs 
which we are now facing. 

As a result of the accurate and exhaustive study of 
goals made by Dr. Paul H. Vieth, assisted by 435 of the best 
critics, we have, for tne first time, a comprehensive summary, 
classification, and synthetic statement of the "ultimate 
hjadoreest: of religious education as it 
SS Sturt tute 2 sotto. 

The Philosophy of Education, p. of. 

ae Federal Council Bulletin, Vol. xii, No. 3, March, 1929, 
for article on this situation. Title, Vitalizing Religious 
eT dll 


If it is possible to determine ultimate objectiwes, why is 
it not possible to determine the ultimate objective ? 
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is regarded to-day. Bear in mind that these are the 
Objectives as stated by (1) ten leaders in the field, (2) the 
members of the Curriculum Commission of the National Society 
for the Study of Education, and (3) by organizations and 
"Committees for the Study and Promotion of Religious Edu- 
cation."+ 

Mr. Vieth found all these goals to be classifiable under 
"seven major categories, each with a group of more specific 
interpretations. * The categories used are: God, Christ, 
Christian Character, Good Society, The Church, The Bible, 
and The Christian Philosophy of Life and the Universe. The 
first three of these are regarded as basic,while the others 
still hold a large place in the literature of religious 
education. 

It is not desirable or necessary to go into an analysis 
of these seven "ultimate objectives" at this point. But 
there are two important facts which have been pointed out. 

1. The existence of even seven major goals, to say 

nothing of the numerous minor goals, is a clear indi- 

cation that no one of them has yet proven entirely 
adequate as an ultimate goal in the sense that LIFE 

has been accepted as the ultimate goal of general 

education. 

2. Neither do these goals prove to constitute a satis- 

factory ultimate when the attempt is made to take them 


a ee 
1 
Quoted from the advance copy of findings, p. l. 
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together and make of them what might be called a 

Composite Goal. Any such attempt is very apt to 

produce results similar to those told about in an old 

fable from ancient India, The story runs like this: 

Several blind men came upon an elephant and each 

one, as he ran his hands over that part of the elephant which 
was nearest to him, made a statement as to what he thought it 
was. The man who got hold of the leg said it was a tree 
trunk. The man who got hold of the tail said that it was a 
snake. The man who got hold of the nose said it was soft. 
The man who got hold of the tusk said it was hard. And the 
man who got hold of the ear said it was a huge fan. Thus 
each one had discovered some part of the truth about that 
elephant, but no one knew the whole truth, or even as much 
as he thought he knew. 

This parable is strikingly applicable to the conclusions 
wnhich many religious educators have arrived at. Each one 
has discovered some part of the truth concerning the true 
objective but no one yet seems to have discovered the whole - 
truth regarding its true and ultimate objective. This 
gem (if we may be permitted to pass abruptly to a new figure 
of speech) is possessed of so many brilliant facets, each 
one shining with such splendid lustre, that it has been 
easy to mistake one of them for the whole. Each one truly 
forms a part of the whole, but it is not the whole, as has 
been so often and mistakenly supposed. And, just as 
the diamond is more than any one of its marvelous facets 
or the sum total of all of them put together, so religious 


education is more than any one of these goals assembled by 
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Mr. Vieth, or all of them put together. This becomes 


clearly apparent when one asks of each objective the 


question, WHY? 


1. 


Why does religious education seek "to foster in 
growing persons a consciousness of God as a reality 
in human experience anu a sense of personal rela- 
tionship to him"? 


Why does religious education seek "to develop in 
growing persons such an understanding and appre- 
ciation of the personality, life, and teachings 
of Jesus as will lead to loyalty to him ana his 
cause, and manifest itself in daily life and con- 
duct"? 


Why does religious education seek "to foster in 
growing persons a progressive and continuous devel- 
opment of Christ-like character"? 


Why does religious education seek "to develop in 
growing persons the ability and disposition to 
participate in and contribute constructively to 

the building of a social order embodying the ideal 

of the Fatherhood of God and the brotherhood of man"? 


Why does religious education seek "to develop in 
growing persons the ability and disposition to 
participate in the organized society of Christians -- 
the church"? 


Why does religious education seek "to lead growing 
persons into a Christian interpretation of life and 
the universe; the ability to see in God's purpose 
and plan; a life philosophy built on this inter- 
pretation"? 


Why does religious education seek "to lead growing 
persons into an achievement of growing familiarity 
with the best thought of the greatest souls of all 
faiths and the cultivation of the ability to share 
the experience of such"? 


To all of these questions there is but one answer. 


That answer is: THAT LIFE MAY BE MORE ABUNDANT FOR EVERY 


MAN, WOMAN, AND CHILD, UPON THE FACE OF THE EARTH. 


O82 


That answer, that conclusion, is utterly inescapable. It 
is the goal beyond the goals. Men percéive this truth; 

why then do they not admit it and proclaim it? Probably 

it is because we have not seen it clearly enough. Possibly 
it is because it is human nature to perceive the guiding 
principle and even contemplate it with satisfaction and 
still permit certain hobbies, schemes, and hypotheses to 
remain so real to us that there is no room for reality. 

And perhaps the reason that we reject this supreme principle 
or objective is because it is so simple. Those who are 
scholasticly minded are inclined to look for the answers 

to their problems in complex and highly complicated forms. 
They are prejudiced against simple truths. There is more 
glory in proclaiming a complicated truth. Nevertheless, 

we must reckon with the fact that all the greatest litera- 
ture of the world is contained in little volumes of simple 
language and that all the enduring and eternally valid truths 
of life are, after all, the SIMPLE truths. We must not 
fail to recognize this principle. The application of it 
has genuine validity here. 

The situation is not totally discouraging, however, for 
there are some who are coming more and more to a recognition 
of the validity in the claim that our ultimate objective is 
MORE ABUNDANT LIFE for both the individual and for society. 
Read this item from a report on the Los Angeles World Sunday 


School Convention: 
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"The Los Angeles Convention was surprisingly 
a manifestation of the way in which modern reli- 
gious education has taken ahold of the world..... 
The present trend to center education in life is, 
however, opposed to any scheme whereby one people 
will prepare educational materials and methods for 
another. If religious education is to be carried 
forward most effectively through meeting the prob- 
lems and situations of every day life, then a 
curriculum for any given people _ can only be built 
upon the needs of that people." 


Here is a clear recognition of the principle that LIFE, at 
least, is the central factor and the central goal in our 
progran. More and more frequently, the inadequacies of 
the old theory are being pointed out. br. George A. Gordon, 
writing on the theme, My Education and Keligion, uses this 
illustration: 
"IT think we went over the Pentateuch five times 
in the public school, and the first gospel, which 
was usually chosen, also many times.....but the 
effect of the gospels was not visible on the 
temper and kindjiness of the teacher nor that 
of his prayer." 
There is the crux of the whole matter. There is the 
revelation of the weakness in the old theory. We can no 
longer be content to define the objective of religious 
education in such high-sounding but quite meaningless termi- 


nology as the securing of 


ta loving obedience to God's will on the part 
of the child."5 


1 
Christian Century, Sept. 20, 1928 "Los Angeles and the World's 
2 Sunday Schools". 
p. 80. 


“religious training in School and Home, p. 49, by 
Elias H. Sneath. 


~* 
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We have cause for gratefulness that this truth is being 
generally recognized and that religious education is be- 
coming more and more life centered. It gives us hope 
that it will yet move on to a goal which is higher even than 
that of general education, namely, to the goal of a MORE AND 
STILL MORE ABUNDANT LITE. There are inklings that this is 
coming, to be found in the writings of such men as Betts, 
Bower, Coe, Cope, Shaver, and Soares. They are finding 
the objectives of the past inadequate and they are search- 
ing for more adequate ones. At present the search seems 
to center in life and there are indications that before 
long we may have a new formulation of the objective of reli- 
gious education in terms of abundant life. The following 
sections are quoted to substantiate this claim. 
According to Betts, 
"the aim of teaching the child religion 
Gard. erdttel knowledge 
2. Right attitudes 
3. Skill in living; the power and will to 

use the religious knowledge and enthu- 

siasms supplied by education in shapjng 

the acts and conduct of daily life." 
The formulator of this definition clearly senses the ulti- 
mate goal. But he fails to see that if the goal is made 
that of abundant life it includes all three of the points 
which he mentions. 


Weigle perceives this more clearly when he declares: 


"The only true preparation for life is life 
itself; the only effective training for 


en 


* How To Teach Religion, p. 41. 
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service is to serve..... : In the moral and 
spiritual realm there is no genuine expression 
save that of deeds." 
This is in agreement with the viewpoint held by Shaver, 
who says: 
"Children, young people, and even adults learn 
to live not so much by discussing theoretical 
principles about life as by practicing living. 
We learn to do by doing; we learn to love by 
loving; we develop a Christian character by a 
series of experiences in the practice of the 
way." 
What is behind this desire for a greater perfectness? It 
is nothing more or nothing less than the desire for a life 
that is more abundant. Examine this statement from Dr. 
Soares: 
"We may not be sure at any stage of the process 
about the validity of our technique; we may not 
agree on tests and measurements that can be 
applied to it; but when we see a human personality 
showing some of the characteristics which seem to 
us to belong to Jesus, we all say together, that 
is what we seek in all our work."® 
Note that phrase, "showing some of the characteristics which 
seem to us to belong to Jesus". How can these characteris- 
tics be shown? Only in life. And why are these charac- 
teristics more desirable than any other? Because they 
show a more abundant degree of life. And to whom do we 
go for the standard -- the goal? The answer is, TO 
JESUS. Here we have a clear implication of the very 


points which we are trying to establish, namely, that the 


1 pilgrim Training Course, First Year, p. 163. 
2rhe Project Principle in Religious Education. 
3 

See Journal of Religious Education, Vol. xxii, p. 641, 


Article on Progress in the Goals. 
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teaching goal of Jesus is MORE ABUNDANT LIFE, and that it is 
adequate is shown in the results it produces when it is 
adopted. After all, then, the real test of the whole 
religious education program is to be found in a certain 
kind of life which it produces; and the kind of life which 
is desired is clearly a more abundant life than that which 
is lived by the average individual. Can anyone truthfully 
deny this claim? Is it not a fact? Why, then, do we not 
give it the recognition which it deserves? Here is the 
key to our difficulties; let us use it. As Jane Addams 
wisely remarks: 
“If these young people who are subject to varied 
religious instruction are also stirred to action, 
or rather, if instruction is given validity because 
it is attached to conduct, then it may be com- 
paratively easy to bring about certain social 
reforms po sorely needed in our industrial 
cities." 

As has been indicated above, the demand is becoming 
more and more insistent that we must have better prepared 
individuals to cope with the old problems in this new and 
constantly changing order. If we really want a new world 
in which there will be a larger degree of social justice, 
co-operation, brotherhood, etc., we must see to it that 
the coming generations are fitted to bring in and sustain 
that new order. It will demand a new spirit, new self- 


control, a new measure of service, and a new and more 


abundant kind of life. This task is, in a peculiar way, 


H 
The Spirit of Youth in the City Streets. 
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the task of religious education. But it can never accom- 
plish it unless it enlarges and broadens its objectives 
to that point where they meet life's problems at every 
angle in the highest and best possible way. Sooner or 
later we must recognize that 

RELIGIOUS EDUCATION IS THAT SPECIFIC PHASE OF 

EDUCATION WHICH HAS AS ITS ULTIMATE OBJECTIVE THE 

ACHIEVEMENT OF A MORE AND STILL MORE ABUNDANT LIYE 

FOR BOTH THE INDIVIDUAL AND SOCIETY. 
This is inherently, intrinsically, unescapably true. It 
is all that and it is nothing less than that. If it stops 
short of such a goal it stops short of its true usefulness. 
The supreme and most dominant hope which people have in 
religious education, whether they recognize it or not, or 
whether they have formulated it or not,is that it will 
bring about a condition which will make possible a more 
abundant kind of life for the individual and, on the basis 
of common humanity, that it will bring in a higher and 
better social order. If religious education does not and 
cannot fulfill this hope it will be discarded and rightfully 
sO. Furthermore, it should be observed that it has little 
chance to fulfill this purpose until it realizes that this 
is its supreme, its ultimate, objective. 

Recently general eaucation has been stating its ob- 
jective in terms of abundant life. But so long as edu- 
cation and religion are separated by legal and political 


barriers, the claim can have no validity.1 It cannot be 


1 

Note that education has been defined as life and that 
religion has also been defined as life. If these 
definitions are correct they are identical. 


ee 
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valid for the simple reason that no life can be abundant 
without religion and since religion is taboo in the scheme 
of general education there can never be a realization of 
this goal. Since this is the situation it then becomes 
the clear duty of organized religion to supplement the 
program of general education by supplying the things which 
it cannot. It can only do this by taking as its objective 
the attempt to release or awaken both the individual and 
society to a quest for the ever elusive best. It will 
take the individual after the school has done its best with 
him and make of him a personality. It will take a merely 
human life and make it divine--divine by nature of the 
abundance of the life lived. 

it is not sheer folly to suppose that such a thing can 
be done, even though religious education has no science of 
doing it. Religious education is not a science and never 
can be a science because it deals with individuals and every 
individual is different; and yet it can do this thing which 
so badly needs to be done. It can do it by the appeal to 
a more abundant life. We are dealing with growing persons. 
They are living souls, having conscious self-activity, having 
some freedom of choice and having a will of their own. It 
ic also characteristic of them to desire to be something 
more than they now are. There is the sense of "ought to be" 
in each one of them -- faintly, in many, it is true; but 
still there. The task of religious education is to take 


this growing, free, willful, and aspiring person and show 
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him how he can realize his highest ideals. And what 

appeal shall it make in attempting to win this individual? 

The answer is, THE APPEAL OF A MORE ABUNDANT LIFE. | 
With such an appeal we may take the individual wherever 

he is, discover his highest ideals, and help him to realize 

them. Religious education thus "takes life as it is and 


makes it what it is meant to be." 


It helps the individual 
to see life and to see it whole. This is exactly what 
Jesus did. The great promise which he held out to every 
one was that by accepting his way, his teaching, his prin- 
Ciples, they would come into a more and still more abundant 
life. And, as a matter of fact, it was the actual fulfill- 
ment of that promise which so attracted men to him in his 
day and which still attracts men to him. 

There is no goal on the whole horizon of religious 
education to-day that more adequately meets the problems 
which we face and that offers a larger hope for the solution 
of our problems than this goal of ABUNDANT LIFE. it is 
the only one which meets the exacting tests of our program. 
it is the only one that will unite and solidify our forces. 
it is the only one upon which there is any hope of funda- 
emntal agreement of denominations. it is the only oa 
that gives complete validity to our program and at the 


same time makes an unescapable appeal to the best that 


is in the heart of every man. it was for the realization 


1 
The Religious Education of an American Citizen, 
HK. G@. Peabody. 
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of this goal that Jesus came into the world and gave 
his life on Calvary. 

If we accept the objective for which he died, 
namely, more abundant life, we shall find that we have 
a true, ultimate, and wholly adequate goal for Christian 


Religious Education. 
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